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LITERARY AND INTELLECTUAL LIFE

IN BYZANTINE TH

Animportant place in éarly
Christian Thessaloniki’s
literary production is
occupied by the Books of
the Martyrdom of the city’s
patron Saint Demetrios
(here in a frescoe by
Panselinos in the Protaton
of Mt Athos).

Vassilis Katsaros

ESSALONIKI

17 Now when they hdd passed through Amphipolis and Apollonia, they came to Thessalonica,

where there was a.synagogue of the Jews:

2And Paul, as his manner was, went in unto them, and three sabbath days reasoned with them

out of the scriptures,

Jopening and alleging that Christ must needs have suffered, and risen again from the dead; and

that this Jesus, whom I preach unto you, is Christ.

multitude, and of the chief women not a few.

. 4And some of them believed, and consorted with Paul and Silas; and of the devout Greeks a great

SBut the Jews which believed not, moved with envy, took unto them certain lewd fellows of the
baser sort, and gathered a company, and set all the city on an uproar, and assaulted the house of

Jason, and sought to bring them out to the people.

. SAnd when they found them not, they drew Jason and certain brethren unto the rulers of the czty,
* crying, These that have turned the world upside down are come hither also;

"Whom Jason hath received: and these all do contrary to the decrees of Caesar, saying that there

is ariother king, one Jesus.

8And they troubled the people and the rulers of the city, when they had heard these things.
9And‘when they had taken security of Jason, and of the other, they let them go.

ACTS OF THE APOSTLES, 17, 1-9

This passage from the Acts of the Apo-
stles shows how, in the very first years of
the Christian era, the city received the
message which was to become the pre-
dominant doctrine in jts intellectual and
spiritual life, and how this new element
came into conflict with a complex socie-
ty with quite distinct ideologies: on the
ene-hand, the Greek community! with
its classical traditions2, and on the other
the Hellenised Jewish community, which
appeared to have hidden sources of po-
wer in the city’. From the combined for-
ces of these two groups would spring the
new ideology which would eventually
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predominate. Thessaloniki had active sy-
nagogues throughout the Byzantine pe-
riod. One of these, judging by a bilingual
(Greek and Samaritan)# inscription found
near the Panaghia Chalkeon church; was
in the heart of a Jewish neighbourhood>;
there was another near the Hippodro-
meb, and other in various parts of the ci-
ty’. Besides these inscriptions, there is
other evidence of the presence of a Je-
wish community in Thessaloniki, includ-
ing references in later books of the lives
of the saints®. Benjamin of Tudela (c.

* 1159) mentions 500 Jews, under the lea-

dership of their scholarly Rabbi, Sa-
muel®, Bustathios speaks of their great
numbers throughout the city'?, which fa-
cilitated the installation first of the Ro-
maniote Jews and later of the Ashkena-
zim (1376) and the Sephardim (1391)!1,
These are all indications that, despite
their adherence to their manners and
customs, they co-existed peacefully with
the Greeks and the Christians in Thessa-
loniki.

Given a social structure where different |,

cultural elements shifted position within
the landscape of the intellectual life of
the city, one should remember that by
focusing on a single figure in the city
one may well, frequently unwittingly,
cause others to recede or be overshad-
owed, or obliterate some of the concen-
tric circles that surround the city and
work in synergy towards the integral cre-
ation of its intellectual life, which is in
any case predetermined by its geohisto-
1y. It is thus equally important, for exam-
ple, to weigh both the city’s Hellenistic
tradition as well as the subsequent evo-
Iution of this tradition in the Roman pe-
riod, when Thessaloniki acquired the
splendour of a prominent Roman centre
with a flourishing cultural lifel?. A ma-
jor administrative and commercial cen-
tre like Thessaloniki displays the contin-
uity of its basic culture-producing mech-
anisms; in other words, it reveals that it
has long had both emitters of cultural si-

gnals, on the one hand, and at the same
time receivers participating in the cultu-
ral life of the ¢ity on the other. Creators
(artists and men of letters) and intellec-
tuals contributed to the elevation of its
cultural level. The evidence of this vital
reality#is found in the monuments ex-
pressive of this structure and its evo-
lution13,

Of literary monuments from the early
period of Byzantine letters in Thessalo-
niki, written texts forming part either of
the general canon or of the upper eche-
lons of literary production, we unfortu-
nately have none. What we do have are
indications that literary inquiry never
ceased its activity, whether as a contin-
uum of classical tradition, or as a remo-
delling of the content of its messages
from the world of Christianity which
seems to have engaged, as a new ideolo-
gy, the youthful society of the city. Youth
organisations, «so common in the Hel-
lenistic and Roman ages», still consti-
tuted, for the world of ideas and inquiry,
for the development of philosophical
discourse in the city, the epicentre of in-
tellectual fermentations at the dawn of
the new age in which the Roman face of
the city was being transformed, as is at-
tested by the account of the «long mar-
tytdom»!3 of Saint Demetrios: «for this-
reason many of the host of Greeks who
came and assembled in the great gallery

~ in the western part of the city, called the

coppersmiths gallery, were accustomed
to meet in the underground vaults near
the public baths»16,

The early Christian cyclel” which even-
tually imposed the' spirit of Christian i-
deology on the traditional multi-faceted
cultural life of the city included the un-
derground current which created the en-
vironment for a literary production of

_ the type of the Books of Martyrs and the

Lives of the Saints, for the city produced
nuinerous saints. A very special place is
occupied by the «Martyrdom of Saints A-
gape, Irene and Chionia»!8, a text which
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Saint Demetrios i
constituted for centuries the
nucleus of Thessaloniki's
hagiological tradition. The
Saint’s figure is also
portrayed in various
mosaics, created in
Thessaloniki’s artistic
workshops, such as this
portable icon of XII cent.,
kept in Xenophontos
Monastery. of Mt. Athos.

attests both to the existence and circula-
tion of books as tools for the spiritual
development of the city’s youth, as is-al-
so évident in the local martyrology of
the city, the archetypal ancient text of
the «Martyrdom of Saint Demetrios»'?,
which for centuries constjtuted the nu-
cleus of Demetrian hagiological tradi-
tion.

The early Christian cycle also includes
the first Christian inscriptions?, which
constitute a far from negligible chapter
of the literary history of the city, not on-
ly because they reflect its social and in-
tellectual level, but also because certain
of their texts are metrical literary com-
positions, a continuation of classical po-
etical tradition which flourished in this
particular form of letters in Thessaloniki
and which a number of later poets stro-
ve to keep alive. '

The social problems of the city were a
source of inspiration for poets living far
away but who kept a finger on its pulse.
In his «Iambics addressed to Seleucus»,
Amphilochios of Iconium?! described
the horror and distress inflicted on the
population of Thessaloniki by the cen-
tral authorities who sowed such terror
with the massacre of people in the Hip-
podrome in August of the year 39022,
While no local voice was raised in pro-
test against this tragic event, there was
another current which influenced the in-
tellectual and social life of Thessaloniki
from the end of the 5th century on, and
which was to play an active role in the
daily life of its people, and that was mo-
nasticism. The socially compassionate
initiatives of the monks, more closely
attuned to the everyday problems.of the
people, made possible the creation of a
climate of harmonious co-existence in
the long history of the city (a splendid
example is the Latomos Monastery, with
the restless figure of its blessed founder,
Hosios David)?, and this spirit of hat-
mony is imprinted both in the tradition
of panegyrics?* of which he was the sub-

ject as well as in the distillation of the
level of educatjon in the unique mosaic
in the katholikon of the monastery?.

Such a level of culture, radiating from
the periphery towards the centre, exis-
ted in Thessaloniki during the reign of
Justinian, when it sent to the Imperial
capital the first scholar to devote himself
to the service of Byzantine historiogra-
phy, Petros Patrikios Magistros?6. The
continuity of the spirit of Hellenism,
which pervades the faces of the martyrs
in the mosaics in the Rotunda, or the si-
milar figures portrayed in the church of
Saint Demetrios, drew to a finish as far
as the intellectual life of Thessaloniki
was concerned with the close of the
reign of Justinian, which more or less
marked the end of the early Christian
period. It is not fortuitous that during
this period the life of the city developed
the antibodies of its own defence and

‘constituted its own expression focusing

on the veneration of Saint Demetrios,
the patron saint of the city and its pro-
tector in all the difficult moments of hi-
story that were yet to come.

The connection with the Demetrian cy-
cle of literary production (rhetoric, chro-
nicles, hymnography)?’ and its devotion
to the classical style which is reflected in
the early mosaics in the basilica of Saint
Demetrios, is evident much later in the
elegant inscriptions accompanying the
portraits:

«Here you see the builders

of this glorious House, on both sides
of the martyred Demetrios,

who with barbarous storm drove
away the barbarian fleet and saved
the city»28,

The texts of these perfect epigrams, with
their concision of expression,

«Blessed martyr of Christ, friend
of this city, protector alike .
of citizen and stranger®,

and their thematic consonance with the
encoded portraits,
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«Behold30 in the youth, of Leon
the fire-consumed temple before
that of Demetrios»,

are paradigms of a literary production at
the same time revelatory 6% the climate
which created and elevated Demetrian
written expression. But the-text in the
Latomos Monastery also reveals this in-
clination to highly skilled, esoteric liter-
acy:

«+ All-embracing source of life,

food for the souls of the faithful,

this most estimable house»31.,

The trend associated with early hymnog-
raphy created a continuum also related
to tradition still cultivated in the art of
the inscription in Thessaloniki, and which
was still vital late in the 7th century. . . ' .
Who can have been the scholarly poet : ' oy i
behind these elegant inscriptions? It i |
may have been one of the learned bish-
ops of that age, perhaps one of those
who conceived and created works of art.
It was the ranks of the learned bishops
that produced the rhetorical literature
dedicated to Saint Demetrios32, On the
basis of the common archetypal text of
the Martyrdom, which may be attributed _ : :
to the 5th century, we have two other ‘ i ‘ - : e
versions of the Martyrdom, which devel- §# :
oped possibly as early as the 6th century
and through the 7th century, one more
concise and the other a more extensive
treatment33, These are the'sources for
subsequent texts on the Martyrdom of
the Saint, including the compendium
produced bv the Patriarch Photios in th

9th century””, '

The veneration of Saint Demetrios, the : :
celebration of his memory and the re- i - T (e
sponse of the masses which flocked to : 7l B ERSo D
take part in these manifestations, fos- - i i T
tered the ecclesiastical rhetoric (homi- :

lies and panegyrics) which diverted clas-

sical forms of expression. into products ,

of a theological nature, with the bishops L% et
of Thessaloniki and the clergy of the :
church of Saint Demetrios here leading

s
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the way. One of the most outstanding of
these figures was Archbishop John, who
flourished in the period 610-63035, Of
his work we have only a few of his reli-
gious homilies, dedicated to the princi-
pal figures of the Christian faith and to
the major feast days of the church year.
Those composed for the Feast of Saint

 Demetrios seem to have been based on,

or even in parts copied from, the First
Book of the Miracles of Saint Deme-
trios36, This work is not merely a monu-
mental celebration of the city’s patron
Saint, but is also the most important
source both for the state of learning and
the survival of the Hellenist tradition in
the city as well as for relations between
Byzantium and the Slavs, then appear-
ing on the scene and turned more
towards the beacon of Thessaloniki3?,
the greatest commercial, social and in-
tellectual centre in the Balkans38, While
the text of the Miracles was rewritten se-
veral times during the long history of the
Byzantine Empire, the two 7th century
collections, by Archbishop John and an-
other cleric of the same name, are most
expressive of the time and place of their
composition, and characteristic of that
current in the social and intellectual life
of Thessaloniki commonly described as
religiosity.

The religious note is also predominant

in the early Demetrian hymns. Thessalo-

niki was the origin of a musical tradition
of liturgical hymnography dedicated to
Saint Demetrios, and the two hymns «A-
Ohopdee, ‘dyie®...» and «Méyav evpo-
70»%0 constitute the nucleus around which
developed an eponymous hymnographic
tradition in honour of the Saint in other
centres, especially in the 7th and 8th
centuries#!, and which accompanied, as
we shall see, the veneration of the Saint
as it spread through the Slav-speaking
world*2, ’

Another figure in the network of com-
munication between Thessaloniki and
Constantinople (chiefly)4? and other By-

zantine centres was Hippocentios of
Maroneia™, who in the 6th century was
corresponding, in Latin, with Presbyter
Thomas the Thessalonian on matters of
doctrine. The chance preservation of a
single letter, however insignificant as an
example of the epistolary art, which was
of course the natural form of communi-
cation, proves that despite the fact that
Latin was fast giving way to Greek, there
were._still scholars in Thessaloniki who
could compose in Latin, knowledge of
which remained essential after Ilyri-
cum® became part of the Patriarchal
Empire of the East, for correspondence
with the Papal West. Thessaloniki was
undeniably a centre for this type of com-
munication, '

Another point which underlines the con-
tact between Thessaloniki and the centre
of the Empire, the epicentre of intellec-
tual creativity, was the presence in Thes-
saloniki in the 8th century, a period
when the Empire was shaken by the so-
cio-religious controversy over the issue
of icons (a conflict which left its mark on
Thessaloniki as well*) of the Stoudites.
Theodore the Stoudite, an important in-
tellectual figure in the world of Byza-
ntium, lived in exile in Thessaloniki4’,
while his brother Joseph became the ci-
ty’s bishop in 795%, bringing to this city
both the light of the ideology that ruled
the great monastic foundation of the im-
perial capital®® as well as the family tra-
dition of the Stoudites. Joseph was a
master of both ecclesiastical rhetoric
and religious or liturgical poetry, follow-
ing in the footsteps of his brother, en-
riching the liturgical books with his
hymns, composing with his brother new
ones (the Triodion) or reworking oldes
ones (the ‘©ctoechos)*C. The contribu-
tion of Joseph the Stoudite to what was
known as the «religious current» in the
intellectual history of Thessaloniki was
indeed substantial.

Thessaloniki’s contributions to the reli-
gious current do not, however, mean
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that the city’s intellectual questing was
focused entirely and exclusively on reli-
gious life. The functions of the broader
environment imposed the development
of other types of activities. The curious
association of Justinian II with the ex-
" tensive manuscript tradition of the Agra-
rian Law’! and the recent hypothesis
that this legal compendium, which is re-
lated to other earlier collections of sta-
tutes and is an invaluable text on the hi-

story of Roman/Byzantine jurispruden-
ce, was prepared in Thessaloniki’Z, adds
a new dimension to the problem of the
85 agrarian statutes which established a
legal framework for the tillers of the soil
in their daily labours in the countryside,
touching on such matters as security and
damages®3. Is thére really a connection
between this-Compendium, composed
in the late 7th and early 8th century, and
Thessaloniki? Is its connection with Justi-

An illuminated Greek
manuscript, made in a
Thessalonian scriptorium.
It depicts scenes of Saint
Demetrios’s life and
martyrdom.
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Saint Joseph,
Thessaloniki’s archbishop
in late VIII century, was a
master of both
ecclesiastical rhetoric and
hymnography.

nian II related to his presence in Thes-
saloniki in the autumn of 6884, when he

settled certain legal matters (attribution

of the revenue of the Kitros salt-pans to
the clergy of the Church of Saint Deme-
trios)3 in the context of the measures
being imposed in the region on account
of, among other things, the establish-
ment of Slav colonies? Earlier research

VASSILIS KATSAROS

linked the composition of this text with
the issue of colonisation; but it was later
considered that this extremely important
work, which ‘provides, among other
things, information about the state of By-
zantium’s villages in that period, should
be dissociated from the former issue, Re-

- cent conclusions, however, seem to point

to the extreme likelihood that the Agra-
rian Law originated in Thessaloniki’S, If

‘this is so, then literary production in By-

zantium’s second city was certainly not

_ channelled exclusively towards the intel-

lectual needs of its religious life: it touch-
ed upon problems of everyday life, al-
beit in a technical document, and strove
to associate the intellectual with the ma-
terial, the material element of everyday
activity with the intellectual element of
spiritual inquiry.

This perspective makes it possible to
seek the origins of the conjunction of
the celebration of the Feast of Saint De-
metrios with other types of manifesta-
tions and activities, for example trade
fairs, where contacts between the people
of the city and neighbouring Slav popu-
lations, within the framework of the o-
pen Byzantine political ideology, were
imposed also by the severance of the lat-
ter from a certain point on from the By-
zantine capital: their sole centre for tra-
de and commerce was the port of Thes-
saloniki. Thus was gradually established
the complex cultural phenomenon of
the Demetria, the pattern for the fairs
that later became so common and fre-
quent. These contacts facilitated the cul-
tural assimilation of the Slav element to
the orthodox Byzantine population, and
paved the way for what would later be-
come an official policy, the conversion
of the-Slav pegples, a policy which had
its roots, and not by chance, in Thessalo-
niki®7,

Towards the end of the period of the i-
conoclastic controversy, the Bishop of
Thessaloniki, and one of the last of the
moderate opponents of the use of icons,
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was Leo the Mathematician’8, a para-
digm of the 9th century bumanist «re-
naissance». Born in the Thessalian town
of Hypate (?), Leo spent some time in
Andros with scholar/teacher Michael

“Psellos, channelling his restless thirst for

knowledge into the study and collection
of ancient manuscripts, In Constantino-
ple, where he went seeking his fortune,
he continued his studies and acquired a
reputation as a scholar and a teacher.
Assisted by his relationship to Patriarch
John VII Grammatikos, he was appoint-
ed in 840 to the Archbishopric of Thes-
saloniki, where he remained until 843.
His presence in Thessaloniki can be con-

sidered as a continuation of the tempo-
ral current which co-existed with the re-
ligious t6 a point which permitted the
scholar-bishop to develop mathematical

and astrological theories in his ecclesi- -

astical orations (such as for example the
Homily on the Annunciation of the Vir-
gin, pronounced in the church of the A-
cheiropoietos)®® and even to advise his
flock on how to use knowledge of mete-
orological and astrological conjunctions

to ensure the best possible harvest. The.

careful guidance of this good shepherd
made him a beloved figure in the city, so
much so that the people forgot all about
his iconoclastic affiliation. A whole my-

Emperor Justinian II's
presence in Thessaloniki in,
the autumn of 688
(depicted here in a frescoe
preserved in the basilica of
Saint Demetrios) is
probably connected with
the extensive manuscript
tradition of the so-called
«Agrarian Law»,
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thology grew up around his legendary
mastery of mathematics; he was the first
to introduce the Greeks to algebraic cal-
culation, centuries before it was known
in' the West, and he was sought by the
Arab University of Baghdad as a teach-
er®. He later became a pillar of the
Imperial University in Constantinople,
founded by Emperor Vardas, where he
is known to have been at least until 869.
To his interests and initiatives we owe
the preservation of manuscripts contain-
ing works by Archimedes, Euclid, Ptole-

‘my, Diophantes, Apollonius and even

Plato, and his practical work in optical
telegraphy and on the acoustic mystery
of the Sigma Palace as well as his me-
chanical devices for the Palace of Theo-
philos are well-known. If one adds to all
this his accomplishments in Medicine
and Poetry (some of his epigrams are in-
cluded in anthologies of Greek literatu-
re), then it is easy to see how he won the
appellation of the first European Huma-
nist, many centuries before the Western
Renaissance$!,

There is another connection between

this mighty scholar and the intellectual -

life of Thessaloniki, and that is that he
was teacher of the «Apostles to the
Slavs», Thessalonians Constantine/Cyril
and his brother Methodios®, The influ-
ence of the climate created in Thessalo-
niki on the level of the Byzantine ap-
proach to its Slav population on the one
hand and, on the other, the role played
by Leo the Philosopher Mathematician
by his very presence in Thessaloniki,

were the determinant factors in the lives

of these two brothers, who grew up and
received their basic education in Thessa-
loniki. Methodios’ subsequerit position
as a government official in Macedonia
facilitated his contacts with the Slav
world. Driven to Constantinople by the
lack of institutions of higher.education
in Thessaloniki, Constantine eventually
became a professor at the Vardas Uni-
versity, whence his epithet of «philoso-

pher». His knowledge of languages en-
couraged the state to use him as an am-
bassador to the Arabs and Khazars,
where he met up once again with his
brother Methodios, now a monk. When
Ratislav, the King of Moravia, asked By-
zantine Emperor Michael I11 to organise
a missionary expedition to his realm, the
two brothers were ready to perform this
monumental mission: to transmit to the
Slav world, in their own language, writ-
ten in an alphabet devised for this pur-
pose, the content of Christian teaching,
and to create the conditions in which an
autonomous Slav culture based on Byza-
ntine civilisation could develop%3. The
miracle which had first appeared in
Thessaloniki had played its part. The va-
ried forms of communication between
that city and other major centres in Ma-
cedonia, such as Achris, and the depen-
dence of the students of these two great
men on the city and on its intellectual
circles contributed to the dissemination
of the light of Byzantine learning to its
neighbouring peoples (Bulgars and
Serbs). This makes more intelligible the
endeavours of the students of Cyril and
Methodios to translate into Slavonian
the wealth of traditional hymns to Saifit
Demetrios®, and the astounding preva-

lence of the veneration of the Saint a-

mong the Slav peoples. This intellectual
communication with Thessaloniki is re-
peatedly attested by the contacts of
monks from the city with centres directly
associated with Cyrillo-Methodian cir-
clesSs,

Over the next few centuries Thessaloni-
ki, without ever severing its ties with the
capital, sought to fight its own battles
with the contradictions of historical con-
juncture,- =

Early in the 10th century there appeared
on the stage of history a figure who was
to become known to Byzantine letters as
the first Thessalonian historian: John Ka-
meniates®6. A cleric attached to the
church of Saint Demetrios, and a man of



LITERARY AND INTELLECTUAL LIFE IN BYZANTINE THESSALONIKI

only moderate accomplishments, he left
to'the history of letters a unique text de-
scribing with the truth of the eye-witness
the events of the conquest of the city by
the Arabs in 90467, His work, a mixture
of historical narrative, eulogy of the city
and chronicle in the style of a personal
memoir®, with a vivacity of style which
has induced some doubts if not as to the
truth of the events at least as to the date
of their writing in relation to the events
described®?, writing with the freshness
and immediacy of a man intimately fa-
miliar with the strength and vigour of
life in his city, represents what Thessalo-
niki was perhaps never fortunate e-
nough to know, the force of, e.g., texts
like the «traditions of Constantinople» 70
or the integral expression of the «praise
of the city»71, literary works which, spon-
taneously and to some slight degree, it
approaches. Although the «Conquest of
Thessaloniki», limits the range of its con-
tent and expression to a familiar reader-
ship, the threads of tradition have not
been severed from the trends driving the
pulse of intellectual life through the veins
of the great classical tradition which we
saw in the power of inscriptional poetry.

It has been maintained, and to a certain
extent both the lack of texts and other
indirect evidence makes it not implausi-
ble, that Thessaloniki remained outside
the «great 9th-10th century philological
and artistic renaissance which took place

virtually exclusively in Constantinople»’2,
Indeed, from the Life of Constantine/

Cyril, we learn that Thessaloniki had
neither a teacher nor an organised
school capable of providing, in the flo-
wering of the «first Byzantine Renaiss-
ance», more than a modest level of edu-
cation”. We may never know whether
the Thessalian scholar who compiled in
Co'nstantinople the «Euphemian» Col-
lection of 82 inscriptions in the palace of
Leo VI the Wise transmitted his lore to
the intellectual circles of his native pro-
vince’4, The information that another

scholar, Grigorios Magistros, who in the
first half of the 10th century came to
Thessaloniki to record metrical inscrip-
tions from churches and monuments in
the city, suggest that the people of Thes-
saloniki were not deprived of such sti-
muli’3, Then too, the breath of this «re-
naissanc¢e» is imprinted in the figures in
the mosaic in the dome of the church of
Saint Sophia, where the vital bonds with
the capital’® are plain for all to see. Fur-
ther, information contained in the Lifée
of Joseph the Hymnographer reinforces
the view that Thessaloniki, once again
with the Latomos Monastery leading the
way, also knew a variety of activities of
the type that characterised the capital,
including scriptoria for copying and il-
luminating manuscripts and the teaching
of Rhetoric and Philosophy’?. The fact
that Joseph remained in Thessaloniki
for 15 years suggests another dimension,
the relationship between Thessaloniki
and the West; and it cannot be consider-
ed fortuitous that both during this peri-
od and later there appeared on the
scene such major figures in the monastic
world as Grigorios Decapolites’8, Fanti-
nos of Calabria™, or Elias Spelaiotes of
Reggio®?, figures who, along with other
immigrants (Hilarion the Iberian8!) and
local personages of some standing in the
monastic world (Theodora®2, Euthymios
the Younger®3), created favourable cop-
ditions for the flowering of a significant
production or circulation of texts of this

- type during the 9th and 10th centuries in

Thessaloniki. :

The creative energy which in the 11th
“scentury was channelled into the con-

struction of churches (Panaghia Chal-

keon)84 or the founding of new mona-

~ steries in the city and in its.immediate

environs, for example the great Akap-
niou Monastery®s, the work of Photios
of Thessaly, the spiritual godfather of
Basil II, or the famous Hortaitou Mona-
stery86, created new centres of cultural
productivity, as we know from sources
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Cyril and Methodios

in an illuminated Russian
manuscript of the XV
eentury. (p. 189).

Cyril and Methodios, the
two Thessalonian «Apostles
of the Slavs», in a
miniature of a Greek
manuscript of the XT
century.

attesting the organisation of libraries in
these institutions8”, However, despite ef-
forts to perpetuate the «religious cur-
rent» in the intellectual life of the city,
11th and especially 12th century Thessa-
loniki seems to have abandoned this
current and its restrictions and to have

developed a more purely critical think-

ing. Freed of the worry of Bulgar inva-
sion and of the weight of superstition
that had dominated the end of the mil-
lennium throughout the known world,
Thessaloniki, like Constantinople, seems
to have turned towards exploration of
the hitherto suppressed Aristotelian phi-
losophy. The work known as «Timarion:
his adventures»®8 is irrefutable proof
that Thessaloniki was anything but iso-
lated from the centre of the Byzantine
world. This composition, the work of an
anonymous follower of Theodoros Smyr-
naios, the «supreme philosopher», is fa-
mous for the information it provides on
the «Demetria»®, Written in the form of
a dialogue, on the model of Lucian’s
Dialogues of the Dead, it presents two
friends (Timarion and Kydion) describ-
ing their impressions of their journeys to

Thessaloniki and the Underworld. Its
pronounced satirical tone and its refer-
ences to contémporary personalities and
events both in Constantinople and Thes-
saloniki mark the work as an interven-
tion of the critical spirit that was becom-
ing apparent in the search for new defi-
nitions and the concept of a new social
reality that was dawning with the 12th
century®, in a unique social satire touch-

ing also on Thessaloniki’s intellectual

life. -

In Thessaloniki, this new reality found
expression throughout the 12th century,
and with a certain distancing from the
return to former concerns evident in the
capital at this time, especially from the
line of the official Eastern Church’s
choices in the sphere of relations with
the West. A series of scholar-bishops,
such as Michael Choumnos®!, Nicetas
(nephew of the bishop of Maroneia,
1132-1145)%2 and Basil of Achris®3, all e-
ducated in Constantinople where «uni-
versity» studies were now a priority®4,
besides continuing their -own studies, es-
tablished an open dialogue with the We-
stern Church, giving expression to the
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spirit of Aristotelianism before it had

made its appearance in western circles.

Their ideas are characterised by their
conviction of the need for unity in the
Christian Church, or-at least a rappro-
chement of its branches, which led them
in their treatment of the issue of the Pro-
cession .of the Holy Spirit to seek ways
to facilitate conciliation and smooth o-
ver doctrinal differences. Nicetas argued
that the western formula filioque was e-
quivalent to the Greek expression «8u6,
oV voU»** used by John of Damascus,
the great theologian of the Orthodox
Church whose work would eventually
prevail in western theological thinking
in the work of Thomas Aquinas®, later
to become a bone of contention in theo-
logical thinking in Thessaloniki. Then,
too, Pope Hadrian IV asked Basil to use
his good offices with Emperor Manuel I
Comnenos for the purpose of discussing
church unity. In 1154 Thessaloniki was
the site of negotiations with papal legate
Anselm of Havelberg®?, which arrived at
certain conciliatory concessions on doc-
trinal differences shared by Nicetas?8,
now Abbot of the Akapniou Monastery.
‘This then was the climate, with Thessalo-
niki acquiring a certain autonomy, in
which Eustathios Kataphloros, one of the
greatest scholars of the Byzantine world
made his appearance on the scene.
Eustathios® was a teacher of humanities
(maistor ton rhetoron) in the university
in Constantinoplel®; sometime between
1174 and 1177 he was translated by Bi-
shop Myron of Lycia to the episcopal
thione of Thessaloniki, where he re-
mained until he was recalled in 1191, to
return to this position at a later datel0l,
The immense elassical erudition which
enabled him to compose commentaries
on Homerl%2, Aristophanes and Diony-
sus Periegetes'%3, on the inscriptions in
the Hellenic Anthology and the poetry
of Pindar'%, did not prevent him from
writing, with the felicity of the master,
:Jhomilies1% and treatises1%, nor from

corresponding with all the most promi-
nent figures in Byzantine society. His
shrewd critical spitit enabled him to stig-
matise the less savoury aspects of mona-

. stic life (see his work on the reform of

monastic life)!%7, and his penetrating
eye led him to make a study of the prob-
lems and manifestations of daily lifel08,
with all the skill of what would today be
called a mastery of Human Sciences. His
connection with Thessaloniki, however,
is best known through his historical ac-
count of the capture of the city by the
Normans in 1185'%, Eustathios was both
an eye witness and a victim of this cala-
mity!10, His text, which may be descri-
bed as a literary creation somewhere be-
tween.historical narrative and poetical
rhetoric, draws a vivid picture of events
in the city and provides a detailed analy-
sis ofts social structure in the final
quarter of the 12th century. As the prin-
ciple representative of philological scho-
larship, Eustathios tried to broaden the
circle of intellectuals and men of letters,
starting with the city’s clergy, whom he
encouraged to collect, conserve and co-
py old manuscripts, although the extant
evidence of his work is unfortunately
very slight!1l, In this same spirit he en-
couraged the development of scriptoria
in monasteries large and small, from the
great Akapnioull? foundation to the
Theotokou tou Mastouni Monastery,
one of whose copyists, Theodorel13, we
know by name.

This climate of fervent intellectual activ-
ity, which prevailed throughout the 12th
century, also produced a number of oth-
er scholarly figures, both secular offi-
cials in Thessaloniki on official business,
like Nicephoros Prossuch, who chose to
declaim his construction work on the
walls of city in verse!l4, and clerics who
were friends of Eustathios and moved in
the same circles, like Michael Chonia-
tes'S, Bishop of Athens, or Euthymios
Malakis'%, Bishop of Neon Patron, who

T, S L
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wrote an ode on his death!?. Another
aspect of this more open century was a
growing Serb presence in Thessaloniki,
which inaugurated a new reality in both
the intellectual and the commercial life
of the city!!8, The Philokallou Monaste-
ry!1%, founded in the late 12th or early
13th century, was generously supported
by Savvas, the son of Serbian leader Ste-

. phanos Nemanias!??, Another Serbian

monastery, that of St Nicholas, is refer-
red to by Eustathios in one of his treatis-
esl2l

Thessaloniki’s lines of communication
with the rest of the Greek world were
kept open in the following century,
when the Fall of Constantinople to the
Franks made it necessary to draw tighter
the forces resisting the fragmentation
consequent on the Latin conquest. Thes-
salonikil?2 was the centre in which Theo-
dore Doucas was crowned «king»123,
and where a dynamic culture celebrating
the optimism of his reign was to devel-
op, finding expression in the construc-
tion of monuments both in Thessaloniki
itself and in such neighbouring cities as
Verial?4, The otgy of cultural develop-
ment which accompanied his temporary
military successes was marked in Thes-
saloniki by the active presence of such
scholarly clerics as Constantine of Me-
sopotamia (a retainer of the court at Ni-
caea), John Apokaukos (principal expo-
nent of the world of ideas in the Despo-
tate of Epirus)1?5, and Demetrios Cho-
matianos!?6, Archbishop of Achris, who
sanctioned in practice the ideology of
the despotate, which however was soon
to collapse, as events unfolded unfavour-
ably. '

From the rival court of Nicaea, Nice-
phoros Blemmydes came to Thessaloni-
ki lookidg for books for his Schooll?7,
Here too came for a time Constantine A-
cropolites'?8, who was to write excellent
works on Saint Demetrios!?, In the sec-
ond half of the 13th century the intellec-
tual life of the city was marked by two

principal trends: one was a powerful re-
newal of the «religious current», bol-
stered by a renewal of hymn-writing and
by the competent writing of relatively
minor authors such as Demetrios Bea-
skos!®), Petros Tziskos!3! and John Stau-
rakios!32, who wrote a panegyric of Saint
Demetrios; while the other foreshad-
owed what was to happen in the first
half of the next century, with a return to

antiquity, to the «temporal» current, in _
other words, to which Thessaloniki was .

evidently always open.

In the final quarter of the 13th century
the links between Thessaloniki and Con-
stantinople were again strengthened by
the return to the study of ancient Greek
literature, with growing numbers of scho-
lars devoting themselves to studying or
perpetuating this tradition. An outstand-
ing personality, an erudite master, was
the ultimate philosopher, Ioannis Pedia-
simos Pothos!33, This circle was centred
on the figure of Thomas Magistros!?4, a
native of Thessaloniki and a teacher of
classical literature; he also founded a
School in the city, in which he taught for
many years, his pupils including many
who later made distinguished names for
themselves either in Thessaloniki or in
Constantinople. He himself visited the
capital in 1314, where he enjoyed the
favour of the Emperor, Andronicos II,
to whom he composed a laudatory ad-
dress, and establishing there too a wide
circle of men of letters. One of his best
known works is the lexicon «Ekloge o-
nomaton kai rematon Attikon»135 (Se-
lection of Attic nouns and verbs), the
key to his introduction to ancient litera-
ture. His commentaries on classical
text§136 (Aeschylos, Sophocles, Euripi-
des, Aristophanes and Synesios) estab-
lished him as master of classical scholar-
ship, while his edition of the works of
Pindar'¥’, with commentary, prefigured
the purely philological work his distin-
guished pupils. were to produce. While
some of his rhetorical compositions suc-
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cessfully imitated the style and language
of the Second Sophistic, such texts as
«On Kingship», «On Statecrafts138 and
«On Harmony»139 taught social and mo-
ral lessons which revealed their author
to be a man of broad perception and un-
derstanding,”

His circle of friends included two men
who later became monks, Savvas and
Germanos!¥, and the distinguished fig-
ure of Nicephoros Choumnos!, for a

- certain period governor of Thessaloniksi,

He in his turn created his own circle of
scholars and men of letters, including
Theodore Kallistos-Xanthopoulos!42
and his more famous brother, Nicepho-
10814, a celebrated ecclesiastical histori-
an and teacher of rhetoric during this fi-
nal flourishing of Byzantine letters. His
most distinguished and brilliant pupil,
however, was Demetrios Triclines, or
Triclinios, who continued to practise in
Thessaloniki the profession of teacher
of classical literature and student of
classical philology!44,

Demetrios Triclinios!%, with his solid
grounding in Rhetoric, proceeded to
collect and copy classical texts and to
produce critical editions of the works of
classical poets that excite the admiration
of contemporary literary criticism, His
profound knowledge of classical metre,
matched by few of his humanist collea-
gues, either in Thessaloniki or Consta.
ntinople, enabled Triclinios to edit and
comment his editions of the classjcal po-
ets, correcting hundreds of errors and
thus producing better texts!45, His colle-
¢tor’s mania enabled him to work on old
manuscripts, which would appear to ha-
ve been preserved in Thessaloniki since
the days of Eustathios. He did not how-
ever restrict himself to classical philolo-
2y, but on the contrary developed a
wide range of interests, mcluding Astro-
nomy™, which supports the view that
Triclinios was a complex figure, a many-
sided scholar who devoted himself with
punctilious zeal to the study of classical

philology in Thessaloniki and whose
contribution moved the level of develop-
ment of ‘this field of study beyond that
achieved by the Palacologan Renaiss-
ance.. The affiliation between Thessalo-
niki and Constantinople, which produc-
ed the figure of Theodore Metochi-
tes', and the peak of development rep-
resented by the art of the Monastery of
the Great Chora'", can now be seen in
the power of the art in many of the city’s
monuments, especially that of the
Church of the Holy Apostles!sL.

The literary currents prevailing in the
capital at this time inspired other schol-
ars and men of letters who in one way or

- another were associated with Thessalo-

niki and who distinguished themselves
in a variety of offices. These included
John and Theodore Pediasimos?52, nat;-
ves of Serres who seem however to have
been educated in Thessaloniki. John,
who was known as the «supreme Philo-
sopher» and who as well as pursuing a
host of other interests wrote commenta-
ries on the works of Hesiod, Theocritos
and Aristotle, among others, served as
deacon and chartophylax in the Archbi-
shopric of Achris, another centre in ma-
ny ways dependent on Thessalonikils3.
His brother devoted himself to rhetori-
cal compositions on matters pertaining
both to his native city!54 and to temporal
affairs'SS revealing his association with
the widely influential cultural circles of
Thessaloniki. His association with the ci-
ty is underlined by his Life of J oseph the
Hymnographer!S5, who as we have seen
was a monk in the Latomos Monastery.
Another master philosopher, anony-
mous this time (Komes? Kometopou-
los?) seems also to have been affiliated
with the city’s literary circle, as well as
having written a panegyric on Saint Ne-
stor, the sole text we have on this friend
and companion of Thessaloniki’s patron
Saint Demetriog!s7'

14th century Thessaloniki had numerous
minor men of letters, including poet



193

LITERARY AND INTELLECTUAL LIFE IN BYZANTINE THESSALONIKI

like John Katrares!®® and a man known
solely as Staphidakis!?, who wrote an e-
pitaph in elegiac couplets on Isaac, the
founder of the Kyr Isaac monastery (pos-
sihly Aghios Panteleimon?). John Ka-
trares, with his elegant anacreontic ver-

sest®0 was a landmark figure in secular

literature in Thessaloniki, a sector furth-
er developed by poet Manuel Philest®?,
who lived for a time in the Macedonian
capital.

John Katrares, who also wrote satirical

Thessaloniki, with the
Latomos Monastery as a
leading centre, presented, in
late IX and in X centuries,
a variely of literary and
artistic activities, including
scriptoria for copyinggnd
illuminating manuscripts.
The Monastery contains
also marvellous mosaics
and frescoes.
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dramal®2, familiar from the verse attack
on philosopher Neophytos Prodrome-
1n0s1%, was also associated with another
aspect of classical studies in Thessaloniki,
the work of the copyists and calligraphers
who made such a contribution to the
growth of renaissance spirit that inspired
the humanist movement. Katrares prac-
tised the art of manuscript copying!64, an
activity shared as we have seen by such
classical scholars as Demetrios Tri-
clinios!65 and Theodore Pagomenos!66,
as well as men of letters like John Zari-
des'®’, producing work for customers
with secular interests. Nor did the copy-
ing of religious manuscripts lag behind:
important figures in this field include
Demetrios Kaniskes Kabasilas!8, a
member of a well-known clerical family
in Thessaloniki, and Theodore Haghio-
petrites'®?, whose work enriched the li-
braries of many of Macedonia’s largest
monasteries (Mount Athos, the Prodro-
mos Monastery in Serres, etc.).

The libraries of the monasteries in Thes-
saloniki were endowed with manuscripts
donated by faithful sponsors or provided
by a variety of other means (Pantocrator
Monastery Blatadon!”, Akapniou!”!, Kyr
Isaac!?2, Theotokou Peribleptou or Hy-
pomlmneskontosl73), a fact which once
again underlines the spirit of harmony
which governed relations between the
citizens and the monks and the contin-
ued co-existence of both classical letters
and theological/philosophical studies, a
co-existence which is evident in the clas-
sical aspects of the art developed in this
city, as we know from extant examples
of religious art, aspects which link the
artistic activity of Thessaloniki with the
centre of the Byzantine world which
continued to flourish under such major
figures as Theodore Metochites and so
many other scholars. This «renaissance»
society, however, found fertile soil in
Thessaloniki and developed in the heart
of Macedonia an intellectual centre fully
equal to that of Constantinople.

The philological activity which devel-
oped in Thessaloniki in this 14th century
paved the way-for other types of tempo-
ral studies as well. The city had long
been known for its jurists, men like Ma-
nuel Choumnos and Archbishop Nicetas
of Maroneia in the 12th century, John
Apokaukos and Demetrios Chomatia-
nos in the 13th, or like Bishop John of
Kitrous!’4, who may have been a native
of the city and who certainly resided
there for a time late in the 13th century
when as senior bishop he replaced Me-
tropolitan Jacob of Thessalonikil?5; and
now, in the 14th century, the renaissance
of literary studies seemed to impart re-
newed vigour to the study of law. The
secular wing of the legal world opened
with the formerly somewhat enigmatic
but now better understood figure of
George Phobenos!’, a judge in Thessa-
loniki, whose short treatises on legal
matters and thorough expounding of le-
gal opinion demonstrate that Roman
Law was still seriously studied in the ci-

. ty. Our picture of the state of legal stu-

dies in Thessaloniki is completed by the
presence there of two major legal fig-
ures, one from the world of Canon Law
and one from the world of Civil Law.
Constantine Armenopoulos!??, a judge,
or «katholikos kritis», and exponent of
the Civil Law in Thessaloniki, is best
known for his Hexabiblos!78, a legal
handbook which is a compendium of his
knowledge of the law, based on its roots
in Byzantium and the «Agrarian Laws»,
which may have been compiled in Thes-
saloniki. The Hexabiblos was widely

used!” throughout the Greek and Slav’

world'®, and was adopted by thé Greek
State as the basis of its legal system
when it won its independence in the
19th century. Among his other activities,
Armenopoulos” «Homily on the Eve of
the Feast of-Saint Demetrios»181 is co-
loured by his particular attachment to
the city.

The principal exponent of Canon Law at

I
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this time was Matthew Blastares182, a
monk in the Kyr Isaac Monastery who
composed a systematic corpus of Canon
Law known as the «Syntagma»183, an al-
phabetical compendium with numerous
appendices, lists of Byzantine offices
and a lexicon of legal terms, which was
hugely successful and widely used. He
also wrote a number of other works, in-
cluding orations'® and systematic stu-
dies of practical theology, for he was
thoroughly versed in doctrinal and theo-
logical matters, which he expounded
both orally and in writing, A diverse and
many-sided writer, and one of the major
figures in both intellectual and govern-
ment circles, he also composed hymns
and poetry’S and, a fervent classicist,
translated classical texts, including those
of John Klimakos!8, In this he was a fo-
rerunner of the great wave of translators
who did so much, two centuries later, to
disseminate Christian theological texts.

The outbreak of the civil war, which be-
gan with the death of Andronicos III
(1341), blighted Thessaloniki’s literary
renaissance, which had flourished par-
ticularly in the first four decades of this
14th century. The city was now to expe-
rience ' the clash of the two major ideo-
logical movements which were to mark
the next stage of its history. The social up-
rising of the Zealots, a movement which
initially sought legitimacy in politics and
purity in theological doctrine!87, con-
fronted the ascetic theories of the Hesy-
chasts, led by Gregory Palamas and sup-
ported by the usurper of the Imperial
throne, John VI Cantacuzenos. This
great dispute marked the beginning of
the decline that typically follows major

crises in which there are winners and

losers. The great scholars and men of
letters who survived the physical and
spiritual plague which devastated the ci-
ty in 1347/48 followed the advice of me-
dical lore for the avoidance of the pla-
guelds and quitted Thessaloniki, leaving
Palamas'® and his adherents to triumph

in their imposition of their doctrine of i-
naction, in'a society which so desperate-
ly needed action, dynamism and the vi-
tality to resist the terrible enemy which
was even then approaching. L

The phenomenon of Hesychasm was a
complex development in the spiritual
and intellectual life not only of Thessa-
loniki but of the entire Byzantine world,
which may be summarised as a confro-

A page from an early
edition of Archbishop
Eustathios's Commentaries
on Dionysius Periegetes.
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Affiliated with
Thessaloniki’s literary circle
seems also to have been the
anonymous author of an
«Encomions, a panegyric
of Saint Nestor (here in an
X century fresco), the
friend and companion of
the city’s patron Saint
Demetrios. (gel. 197),

After 1224 Thessaldniki
became the capital of
Theodore Doucas’s
short-lived «empire»

but also a centre of
important cultural and
literary activities.

ntation between the «rationalism» of
Western thought and the «sentimeritali-
ty» of the East. The principal exponent
of the former concept was (what else?) a
Western monk, Barlaam of Calabrial®,
who in 1327 went to Constantinople (li-
ke another Italian monk a few centuries
earlier, one John), where under the
aegis of that great man of letters Andro-
nicos III, he taught philosophy. In 1339
he accompanied the Byzantine delega-
tion to the Synod in Avignon, where he
met Petrarch, in whom he inspired a lo-
ve of Greek. His clash with Gregory Pa-
lamas, and his reversion to the West co-
incided with the death of Andronicos.
Philosopher, astronomer and mathema-
tician that he was, he could not adapt to
the new climate in the East, which, star-
ting from a concerted anti-Latin propa-
ganda, gradually hardened into politico-
religious conspiracy. :

Gregory Palamas had been a monk, first
on Mount Athos and later in Veria and
the Great Lavra, where he became ab-

bot of the monastery and leader of the
entire monastic theocracy. His quarrel
with Barlaam -was sparked by the latter’s
criticism of the manner of prayer on
Mount Athos, but its deeper origins lay
in his philosopher’s. dislike of the form
of reasoning developed by this curious
western monk who had come to the east
to study its thinking and practices. Pala-
mas found both supporters and oppo-
nents for his triadic neo-Platonic philo-
sophical and religious system, which set
out the differences between divine «es-
sence» and divine «energy». His oppo-
nents included, sooner or later, scholars
in Constantinople who expressed Aristo-
telian theories, men like Nicephoros
Grigoras and Grigorios Akindynos!91, o-
riginally a pupil of Palamas’. The arrival
of Palamas in Thessaloniki (1351)192,
backed by the power of Imperial favour,
marked the beginning of the end for his
former pupil, whose conviction in life
was only forestalled by his death.

In 1351 the Synod of Constantinople
condemned him posthumously, judging
him even dead a dangerous opponent!
[The original proceedings of this Synod
were recently discovered by Professor D.
Harlfinger]!3, The doctrines of Hesy-
chasm, which originated in Thessaloniki,
spread to the entire Orthodox world!94,
both Greek and Slav, as the received
dogma of the church. Those who sup-
ported Palamas were mainly monks who
had spent some time either on Mount
Athos, where they learned his system of
contemplative prayer, or in Thessaloni-
ki. Joseph Kalothetos!%, for example, a
monk from Chios who spent five years
in Thessaloniki, defended Palamas and
his doctrines in his polemics and letters,
and strove to propagate Palamism a-
mong the monks of Crete. Another fer-
vent supporter of Palamas was David
Disypatos!®, who in works of both pro-
se and poetry'®” promoted his doctrines,
preached against Barlaam and Akindy-
nos and, apparently, endeavoured to ex-
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plain to Nicholas Kabasilas the «blas-
phemies» of those two «heretics».

Palamas however found his principal de--

fenders in the persons of two Patriarchs:
Callistos I, whose rhetorical and hagio-
graphic works helped further the spread
of Hesychasm! in the Slav-speaking
world, and Philotheos Kokkinos!%, a
native of Thessaloniki and a pupil and
protege of Thomas Magistros, who ca-
nonised Palamas as a saint (1368), work-
ed to bind the Orthodox peoples togeth-
er and undertook to compose a syste-
matic defence of his ideas, as well as in-
terpretative, practical works such as the
«Order of the Divine Liturgy»2%, Rj-
tuals?®! and Canon Law22, The doctri-
nes of Hesychasm were also cultivated
in other Macedonian centres by such
scholars as Kallistos Angelikoudes2%3 of
Melenikon, who attempted to complete
the defence of Hesychasm albeit with
simplistic arguments,

The anti-Palamists included such bril-
liant scholars as Demetrios Kydones204,
whose fine classical education (in Thes-
saloniki) and mastery of Latin enabled
him to delight in the scholasticism of
Thomas Aquinas, translate his «Summa
Theologica»?%5 and «Summa contra Ge-
ntiles», and write excellent philosophical
treatises, his brother Prochoros?%, an-
other sound student and expositor of
Latin theology, and John Gavras2?7, who
disputed the doctrines of Palamas with
Joseph Kalothetos. ‘
And then there were the «neutrals».
Two of the principal representatives of
this camip were Neilos Kabasilas and his
nephew, Nicholas, both natives of Thes-
saloniki. Neilos Kabasilas2%8, under poli-
tical pressure from the Palace and his
position as Metropolitan of Thessaloniki
(1361), finally renounced his initial neu-
trality and from 1352 on became a Pala-
mist supporter. The sound theological
training which made him into one of the
great theologians of the age owed much
to his studies of the works of Thomas A-
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quinas. His nephew, Nicholas Kabasilas  some of the social problems of the age,
Chamaetos?%, seems to have had an in-" including usury and the Zealots, while
quiring mind Which led him to discuss he also wrote fine rhetorical treatises
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The frontispiece of the first modern Greek edition of the «Hexabiblos», (Venice, 1744). The «Hexabiblos», a e-
gal handbook written by Thessaloniki’s «Katholikos Kritess Constantine Armenopoulos, was widely used
throughout the Greek and Slav world for centuries.
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including usury and the Zealots, while

he also wrote fine rhetorical treatises -

and even poetry. While his philosophical
interests prevented him from chan-
nelling his intellectual energies into the
narrow confines of Hesychast doctrine,
they kept him on the side of the Eastern
theological concepts that found expres-
sion in anti-Latin polemics. His fine spiri-
tuality is also cwdent in his love of Thes-
mlomkx the centre of humamst learning
in that age. -
As a humanist centre, of course, it also
fostered the study of other branches of
learning, that is, the «general philoso-
phy» which included both Medicine
(Anthropology, Physwlogy and Psycho-
logy) and Mathematics, comprising the
four branches known as the quadrivium:
Arithmetic, Geometry, Music and A-
stronomy. The presence in Thessaloniki
of Joseph the Philosopher, generally
known as the Starving or the Ragged?!?,
exemplifies this dimension of scholar-
ship in the city in the early years of the
14th century, for although his Encyclo-
paedia remained unpublished, he left
behind him a number of famous pupils
who became learned men in their vari-
ous professions: these included John
Zacharias Actuarios?!l, a physician who
never ceased to proclaim his gratitude to
his former schoolmaster. Finally, the sci-

ence of Astronomy was déefended by a . provide the musical accompaniment to

scholar whose name is familiar from
other circles, John Katrares?12, in one of
three Dialogues attributed, although
with: consiierable o - to0 him.
The conclusion of a great ideological de-
" bate was succeeded by a period in which
intellectual activity was oppressed by the
weight of the victors’ ' triumph, a general
chmatc in which liberal and secular in-
quiry could not thrive. It was not long be-
fore external danger rooted that fear in
the troubled souls of Byzantium which
causes men to meditate on divine judge-
ment and to turn for refuge to the tradi-

i 'r’-tiu’ﬂ

tional socio-religious structures of their
world, their city. Intellectual life became
more and more concentrated in'the figu-
res of leading churchmen, who shéul-
dered the burden of buttressing the faith
of the people and focusing their atten-
tion on living the Christian life and pre-
serving it in the city. Metropolitan Isido-
re Glavas (1380-1396)%13 was a figure-
head for the difficul! times which fol-
lowed. In his rhetoricai works, which re-
vea)] the multifarious social problems
and worries of the times, mention is ma-
de for the first time of the practice of
paidomazema®!4, the large-scale kidnap-
ping of Christian children which was
such a scourge of the Ottoman period.

The numerous Homilies of his successor,
Metropolitan Gabriel (1397)?15, in which
he strove to admonish the people of the
city on the occasions of the great
Church festivals, reveal his satisfaction
at the Mongol victory over the Ottoman
forces at the Battle of Ankara (1402), a
sentiment which was fully shared by his
flock, while Symeon?16, who became
Metropolitan in 1425, shortly before the
city fell to the Turks, returned to the
theological preoccupations of Philotheos
Kokkinos, leaving us a lucid exposition of
the splendid «divine ritual» in the church
of Saint Sophia?17 and composing a body
of «elegiac» hymns?!8 which were to

the «Thessaloniki School» through cen-
turies of Turkish Rule.

The once great city of Thessaloniki,
«first after the first and ruler of the vir-
tuous»219, the city which «provided a
home for the learned who.gathered
there from all over the world»%2, was no

5...longer~d place which could hold its scho-

Tars, exponeiits of secular education and

“teachers, men like Theodore Gazis??!

and Makarios Makris?22, The commen-
cement of Thessaloniki’s long Dark Age
was described in his account of the
«Conquest of Thessaloniki» by historian
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Gregory Palamas in a
Jfresco in the Xeropotamou
Monastery of Mt, Athos.
Palamas was a leading
figure in Thessaloniki’s
theological and intellectual
life in the XTIV century.

John Anagnostes??3, a cleric who, like
John Kaminiates, was not prevented by
his lack of formal education from wri-
ting a history in which his distress at the
tate of his city is apparent in every line.

A distress which was to become a collec-
tive folk memory??, a dirge lamenting
the fall of the two great centres of the
Byzantine Empire, Constantinople and
Thessaloniki,
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